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From the Rochester Magazine. Plato, the most competent judge, and consummate 


DEMONOLOGY. 

1 Tim. 4, 1.—Vow the spirit speaketh expressly, 
that in the latter time some shall depart from the 
faith, giving heed to seducing spirits, and doctrines 
concerning Demons. 

Mede and Newton have well observed that doc- 
trines and spirits, in many places of scripture, are 
synonymous and explanatory one of the other; and 
refer to 1 John iv. 1. The bishop is also of opinion 
that the text should be translated as above, imply- 
ing that the seducing spirits taught doctrines con- 
cerning Devils or Demons. Our translators should 
have first ascertained whether the scriptures teach 
the existence and influence of Devils, before they 
described them as instructers of mankind: and it 
would have also been proper for them to have con- 
sulted the meaning of terms a little more distinctly, 
and thereby avoided the very improper translation 
of didaskaliai daimonion by doctrines of Devils. If 
we compare Jer. x. 8, Acts xiii. 12, and Heb. vi. 2, 
with my text, we easily perceive that the word of, 
should be rendered concerning, and the passages 
read, doctrines concerning Vanities, the Lord, Bap- 
tisms and Devils, or Demons. This text is there- 
fore a prophecy that the idolatrous mythology of 
demons taught by the Gentiles, should be revived 
amoung the Christians, who should apostatize after 
the manner of the Jews and Gentiles, to the wor- 
ship of demons or dead men. ‘The apostle appears 
to refer to the prophecy of Daniel, chap. xi. 36— 
38, where the doctrines of demons or false gods is 
noticed by the divine Spirit through the medium of 
the prophet. In the New Testament, through the 
negligence, prejudice, or ignorance of the transla- 
tors, the word devil occurs as the English term for 
the three Greek words, daimon, daimonion, diabo- 
los ; but the latter only should have been rendered 
devil. The two first words are both derived from 
daio, to divide, and all the ancients used the term, 
daimon, to signify a being, who distributed to man 
his due proportion of pain or pleasure. Hence Dai- 
mones among the Greeks, and Manes among the 
Latins, were words of the same import or meaning. 

Quisque suos patimur manes.—Virgil. 

All have their manes, and their manes bear.—Dryden. 

Some have supposed that the word demon, in the 
sacred writigs, always implies an evil spirit or de- 
vil; but this is a conceit of St. Austin and others, 
which will not bear investigation. Demons, ac- 
cording to the Gentile Mythology, were middle 
powers between the sovereign God and mortal men, 
who performed the office of mediators, ,and execu- 
tionets of the divine purposes. Of this opinion was 


writer on these subjects. Apuleius de Deo Socratis, 
affirms, “the demons are middle powers, by whom 
all our desires and deserts pass to the gods. It 
would derogate from the majesty of the celestial 
Gods to be concerned about such things; therefore 
all things are done by the will, power, and authority 
of the celestial Gods, but by the obedience and min- 
istry of the Demons.” 

It is abundantly manifest from the best writers of 
antiquity, that demons were the supposititious ghosts 
of dead men. Hesiod, a most ancient writer, who 
flourished nine hundred years before Christ, de- 
scribes that happy race of men, who lived in the first 
or golden age of the world, as being promoted, after 
death, to the rank of Demons by the will of Ju- 
piter: and appointed to be the guardians of men, 
and the observers of their good and evil actions. 

-lutar epet men touto genos kata gaia kalupse, 

Toi men daimones cisi, Dios megalou diabou- 

las, k. t.. 

Plato agrees with Hesiod, aad admits that he and 
many of the poets speak excellently in affirming, 
that when good men die, they obtain great honour 
and dignity, and become Demons. In another place 
he maintains that all, who die valiantly in war, are 
admitted into Hesiod’s golden generation, and con- 
stitated Demons. Eusebius and Theodoret both 
cite and approve these passages from Hesiod and 
Plato, and use them as an argument for similiar 
dignity and honours being bestowed on saints and 
martyrs. Hence it is clear from the writings of the 
greatest men of antiquity, that the term Demon, 
originally and properly applied to deified dead men. 
In this very sense, it was understood by the philos- 
ophers at Athens, in the days of Paul; for when he 
preached Jesus and the resurrection, they thought 
he wished te introduce Christ to them as a Demon, 
or deified dead man. Accordingly they say, “he 
seemeth to set furth strange Demons.” Acts xvii. 
18. Here our translators were as much’puzzled by 
the word Demon, as by the term Hades, 1 Co. xv- 
55; for though they had constantly translated De- 
mon Devil, and Hades Hell, yet they were in the 
above places forced to abandon the doctrine of Hell, 
and metamorphose theu Devils into Gods! It is 
also clear, from the term detsidaimonesterous, 
used by Paul, Acts xvii. 22, that the saperstition of 
the Athenians consisted in the fear and worship of 
these Demons. Epiphanius, barangaing against the 
ilolatrous worship of the Virgi, says, Paul predic- 
ted that “some should apostatize from sound doc- 
trine, giving heed to doctrines concerning Demons, 





and become worshippers of the dead, as they were 
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worshipped in Israel.” Here Epiphanius refers to 
Baalim and Astaroth, which were men and women 
deified after death. [ndeed idolatrons Israel adop- 
ted the model of theic gods from the neighbouring 
nations: and the Oj inions of Josephus concerning 
the Demons, agree with the notions of the Heathen 
philosophers. Homer calls Veuns, Demon—Hind 
17, 98-—104, and though many of the Greek writcrs 
use theot, kai Daiimones, as distinct, thereby indica- 
ting different grades im their objects of adoration, 
yet Demons and Gods were generally synonvimou 

terms. The word daunonion, in the text, shouls 
not have been rendered devils; and the opinion of 
Austin, that the word demon constantly wieans an 
evil spirit, is both false and futile. 

It is acknowledged however, that according to 
Plutarch, it was an ancient opinion, that some oi 
these Demous tearing that good men mighi rival 
them in honour and happiness, or attain to equal 
diguity, endeavoured to prevent and hinder them in 
the pursuit of virtue. Accordingly it became the 
opinion of later philosophers, that part of the de- 
mons were wicked and malignant. Josephus, Wurs, 
B. 7. C. vi. says, these evil demons were no other 
ttn the spirits of the wicked, who enter into the io- 
dics of the 'u ing and kui them, unless Uiey obtain 
help against th m.” Hence the Demonology oi 
the biter philosophers and the Pharisaue Jews, wa- 
periecUy analogous to tie modern doctrine of good 
and bad angels. The whole system of Demonology, 
as also that of the Chaldean and Jewish Anceluio- 
gy, is founded on the fanciful supposition of a sepa- 
rate state of spirits, being freed from the body, but 
possessing its propensities, they assist or torment 
the living, accordingly as they feel benevolentiy ox 
maleveiently disposed towards them. Nothing in 
all the veveries of a lawless imagination, can exceed 
the wildness of the supposition that souls can sav- 
sist after death without a body, and notwithstand- 
ing, retain the corporeal passions of that body, from 
which they are disentangled ! 

Daimonion appears synonymous with Daimon. 
It is used by Zenophon and Plutarch to denote the 
Deity: but it signified generally, deified spirits, 
adored as mediators. When we compare my text 
with 1 Cor, viii. 4—7, and x. 14, 20, 21. 1 Tim. ii. 
5. Rev. ix. 20, we cannot fail to see that the Dat- 
monia were the objects of religious adoration, and 
certainly were not considered as devils. Diabolos 
and Daimonion, are not once confounded, thoug) 
the first occurs above thity, and the latter about 
sixty times, inthe New Testament. The word de- 
vil is therefore a very improper translation of dai- 
mon in the above texts of scripture. We admit 
that the word daimonion, in Matt. xii, 24—27, and 
the parallel passage, Luke xi. 14—20, is to be ua- 
derstood in the evil sense, according to the defini- 
tion of Josephus ; and implies that agreeably to the 
Jewish notions, some dead men’s spirits had the 
power of annoying the living: but by no just rule 
of interpretation can the word be ever rendered by 
the term devil. 

Demoniacs were insane or epileptic persons, who 
were incurable ia those days of medical ignorance ; 
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ind therefore, from the violence of the symptoms, 
were regarded by the superstitions, as possessed by 
diabolical agents. This view of the subject has 
been successfully maintained by the learned Joseph 
Mede in his discourse on Jon x. 20, and by Lard- 
ner and Farmer, ov the demoniacs of the New Tes 

tament. The Jews learned mustly their notions of 
Demons and Augels, during the Babylonian cap- 
tivity, where they became acquainted with the Per 

sian philosophy. Being ignorant of physiology and 
pathology, they attributed every disease, of whose 
sVinjtomis they were ignorant, to the influence of 
Demons: and from the prevalence of the opinion 
md the credulity of the patients, the subjects of 
these sore diseases, believed themselves io be pos- 
sessed of Demons, just as the deluded creatures of 


modern times, tiave admitted themselves to be 
witches. Justin Martyr urges it as an argument for 
a (utine state of existence, that demous, whom he 
calls the spirtls of the dead, seized and toi mented 
men.—Chrysostom mentions i as a vulgar opinion, 
ia lis days, that all whe died a violent death, be- 
caine demons. He also tells us that some Liemoni- 
acs would afiiin that they were possessed ot the 
soul of such a monk. Homer, speaxing of a man, 
whom a violont disease bad wasted, says, 4 haleful 
demon had entered into him. From this general 
opinion, enilepsy obtained the name of sacred dis- 
ease. Like the dews, the Romans believed in pos- 
sessions, bui used ditzerent names, calling the 
shusts, Larrae, and the men possessed, Larvati. 
Even to the present day, the Turks retain similar 
potions of iMsane persons, 

Probably the greater part of these silly stories 
about demoniacs, were fabvicated by the Pharisees, 
who seized on every idle rumour to support thei 
doginas, Concerning spirits, against the obyections of 
the Sadducees. From Matt. xvii. 14—18, and the 
parallel passages in Mark and Luke, it appears the 
Evangelists consicered the demoniacs as persons 
affected with lunacy or epilepsy. The Jews also 
identify insanity and possession, John x. 20. Ip- 
deed it us highly probable, that the notions of de- 
mons were rather the vulgar opinion, than the sober 
sentiment of the enlightened part of socicty, even in 
the days of Christ. Origen says, the physicians en- 
deavoured to account for these cases in a natural 
way, calling them bodily diseases, not adimitung the 
agency Of impure spirits. Plotinus, a celebrated 
philosopher of the third century, blames those who 
ascribe to demons, diseases which, he says, arise 
from excess, indigestion, and other natural causes, 
and are often cured by medicine. Hypocrates the 
father of medicine, whose knowledge of tlie animal 
economy greatly surpassed that of all others in his 
age, wrote expressly io prove that there was no- 
thing supernatural in the ease of supposed Demo- 
niaes; but that all the symptoms arose from natural 
causes. “ When a man (says he) becomes incapable 
of speech, is suffocated, foams, gnashes his teeth, 
shuts his hands close, his eyes being disiorted, and 
falling down, kicks with his fect, that man has the 
Epilepsy.” How absurd and mconsistent with the 





superimtending providence of God, to admit die’ 
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the Universal Parent would allow evil spirits to take 
own children, and torment the 


possession of his 
creatures Of his care, the objects of his ceaseless 
love 

Piaholos, from diaballo, to dart or strike through, 
or (o columntate, strictly signifies an accuser, a ca- 
lumniator, an impostor, an informer or spy, and is 


tin 


the Septuagint as the translation 
an adversary, and Zar anenemy. Ut 


Dhiabolos, into En- 


coustantiv user 
of Sea i, 
therefore we translate the word 
glis! 
be at a loss to know the Devil and his occupation, 
We shall 


be perfectly qualified to understand the language 


cording to its proper meaning, we shali never 
nov the means of successful resistance. 


of Christ to the Jews and his apostles. John vi. 79, 
and vill. 44. Dr. S. Clark well observes on the last 
passage, that personification was very frequent in 
the language of the Jews, and nothing was move 
common than to call wen by the appellation of that 
abstract quatity, which principally predominates in 
their character. Hence the vhrases, children of 
wisdom, of the Devil, of God, of @ murderer, are 
easily analyzed by changing the abstract for con- 
crete terms; and reading wise, godly, perseculing 
or malevolent, children. We now clearly perceive 
the propriety of calling Judas a Devtl, Joh vi. 70. 
Peter, Satan, Matt. xvi. 23. Simon Magus, a child 
of the Devil, Acts xiii. 10. 
derils, Titus ti. 3.—and how such derils go about 


And slanderous women, 


as roaring lions secking whom they may devour. 
From ot 
Jewish notions of Angels. 


the doctrine Demonology: arose the 


The Jews in 


of degeneracy adopted many of the Heathen dog- 


their state 


gas concerning demons, vet preferred the name ol 


demon, as they did the werd Paradise, to 


angel, to 
the Greek Elysium. They learned the names and 
vrades of Angels during their caplrvity in Babylon 

and afierwards amalgamated lheir religion with the 
Platonic philosophy, in Egypt, during the reign of 
the Ptolemies. The wisdom of Solomon and works 
of Phile are standing evidence of this assertion. 
That the notions of an Angelical Hierarchy origi- 
nated among the Heathens, appears from the works 
of Jamblicius and Hierocies. From Maimonides 
we Jearn that the Jews having adopted the Heathen 
Demonology, divided the heavenly host into ten or- 
dets. 


fanciful opinions, arranged them under nine classes, 


The Christians liaving embraced the same 


angels, archangels, virtues, powers, principalities, 
dominions, thrones, cherubim and seraphim.—Peta- 
vius labours to confirm this division by testimonies 
trom the fathers, tradition from the Jews, and the 
writings of Paul, Eph. i. 24. Col. i. 16. The Tal- 
mudists have multiplied the good angels to more 
than 300,000,000,000, and the bad to a number be- 
yond all computation. Isidore and others say, the 
number of the elect exactly equals that of the fall- 
en angels, being chosen from men to fill the places 
vacated by their rebellion. But Daillon affirms there 
is only one devil, aud the Christians borrowed a 
plurality from the Heathen; whilst Averroes main- 
tains THERE Is NO DEVIL AT ALL!!! Here then 
come to the Scriptures to decide the controversy. 
From Matt. xviii. 12, aad Heb. ii. 16, Hilary deter- 
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mines that angels are to men, as an hundred to one. 
Failen Angels, cries another, must be more than 
five thousand, for a Demoniac said, my name is 
legion, Luke viii. 30. One third exactly of the an- 
zels fell, exclaims another, for the Dragon’s tail 
drew a third part of the stars from heaven, Rev. xii. 
3. Tis certain, adds a fourth, that the good angels 
are more numerous than the bad, for we read of 
twelve jegions of the former, and only one of the 
latter, Matt. xxvi. 53.* 

But while we disprove the existence of such fan- 
ciful beings, a thousand voices exclaim, we have 
If so why may we not also obtain a 
view? Come forth, then, whatever ye are—shadows 


seen them! 


or substances, spirits sublimated, or transmuted na- 
tures—ye who have left your clay to wither, and 
become the messengers of heaven, and tread the 
winds and the star-sown wilderness above us! 
Come down from your stately heights, and stand 
visible before us! Or, if indeed ye live in the grave, 
or haunt on Purgatorial shores, pale tenants of the 
dim Elysiuu—Arise and be manifest! No, they 
appear not but to their deluded votaries, to the be- 
lievers of such fables, and no unbelever can ever 
obtain a glimpse, even though it were by the pale 
licht of the moon!! 

low deplorable is the state of the human mind, 
Fear being the mother 
of superstition, We may reasonably expect her gods 
to be hideous and terrific. Hence an imaginary 
Devil has obtained the greatest veneration in many 
countries of Asia and Africa: and even at this tine, 
however incredible, his worship is very prevalent 
throughout all christendom. Being the popular god 
of modern superstition, if any independent man, 


who dares to think, expresses a doubt of his exist- 


degraded by superstition! 


ence, the alarm is sounded, and fearing that the 
empire of the god of this world is about to be upset, 
all who wonder after the beast, hasten to ery out for 
whole hours, Great isthe Devil we adore! Be not 
surprised, the existence and influence of the devil 
are as necessary to the creeds of modern times, as 
the honours of Diana to the craftsmen of Ephesus! 
(To be continued.) 


-_-—~<f>— 
CONVERSION OF A UNIVERSALIST MINISTER. 
“he pulpits and presses of the opposers to God's 


salvation, are now teeming with accounts of the 





* Were I inclined to amuse myself with this controversy, 
says Mr. R. Robinson of Cambridge, | would collect ali wri- 
ings sacred and profane on this subject ; and then summon 
the various writers to take their proper shares. What re- 
maimed of Revelation expounded by just reasonings, would 
constitute my faith on thisarticle, Pedantic superstiuon in 
king James first, would load away sorcery, witeheraft, and 
devils by wholesale. Pagan presumption would ship off hi- 
eroglyphies, astrology, magic, and manichwism. Popery 
would ci2im a large shave of angelography. Vulgar obser- 
vations of effects, and ignorance of causes would come in for 
a large proportion of small talk on those oceult powers. 
Fancy in rhetorical guise, would reduce a volume of weil set 
words to a page of meanmg. The volume would be hers, 
and the page, mine. Politicians would then take away a 
large stock of the tutelar tribe. Sound reasoners on De- 
monology would represent the Demoniacs of the New Tes- 
tament as diseased people. These would claim many a text 
from the subject, and I could not reasonably refuse their 
claims. Bright and black wings, rays, borns and cloven 
feet would fall to the artists. At last 1 should find, that the 
best guardian angel, is a good conscience, and the most 
formidable devils, my owa depraved passions.” 
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conversion of Mr. Zeruenita L. Crossman, from 
Universalism to the faith of endless damnation! 
We have heard this man’s name spoken for the 
first ume, within twenty days; although the account 
says, he “has preached for several years past, in the 
new Universalist Church at Norwich (Con.)” The 
truth is, Mr. Hudson has preached at Norwich 
(Con.) during the time assigned to Mr. Crossman, 
until recently! This old preacher is just known, at 
this late day, after renouncing his faith! It appears 
this able advocate was not capable of writing the 
account of his conversion, but, that the account 
which is published received his approbation. 

The account declares, that Mr. Crossman “ stated 
in clear and impressive language, that, for the last 
nine months, he had laboured under strong mental 
feelings of doubt and uncertainty, respecting the 
correctness of the doctrine which he had professed 
to believe, and to preach,” &c. 

That man must be an abominable wretch, who 
will mount the pulpit, in the name of God, and pro- 
fessedly believe, and publicly teach, for truth, a 
doctrine, of the correctness of which he has strong 
doubts, &c. This is hypocrisy with a witness. 

From the best information we can obtain of this 
man, it is only one year that he has preached this 
doctrine of strong doubts, etc. Also, that he is a 
man of weak intellect, and destitute of ability for 
preaching any doctrine whatever, in an acceptable 
manner to a common audience. We are gratified 
in hearing that this gentleman has left the field. If 
our opposing friends can cure him of doubts, and 
employ him profitably as a preacher, they will do 
more than he has been able, with all his helps, to 
accomplish himself. 

The account states, that Mr. Crossman declared 
in his last Sermon, “I must therefore abandon and 
renounce for ever this dangerous doctrine, calcula- 
ted to lead men to follow the dictates of their own 
evil devices, under the impression of salvation, with- 
out repentance, or faith in the all-sufficiency of the 
Lord Jesus Christ.” Now we ask, What lead Mr. 
Crossman to follow the evil device of abominable 
hypocrisy, in preaching a doctrine he did not be- 
lieve? Not Universalism, surely, for we have his 
own confession that he did not believe it when he 
preached it!!! The evil device of wicked hypocrisy, 
must have an origin somewhere. Let Mr. C. an- 
swer the question, and inform the public of its 
origin. 

Mr. C’s assertion, above quoted, is all-sufficient 
to enable any believer of the truth to understand the 
merit of his case. We triumph in the “ all-sufficien- 
ey of the Lord Jesus Christ,” to finish the works the 
Father gave him to do. We both believe and teach, 
that all men will repent, in God’s own time. We 
bo: respect and pity this simple man, who, being 
unstable as the wind, and fearful and unbelieving, 
is the unconscious tool of designing men, whose 
-worldly interest leads them to impose upon the 
credulous multitude. 

Mr. C. took his leave, desiring his hearers to 
meditate on the following passages of Scripture. 
Matt. xiii. 49. Rev. xxii. 11. We request Mr. C. 
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and the reader to meditate on the following—First 
Epistle of John ii. 18, 19. 

Vole—We have learned, from good authority, 
that this is not the first time that Mr. Crossman has 
renounced Universalism. If he plays this religious 
farce again, it will be necessary for him to obtain 
new scenery! The cause of Truth will gain by this 
loss; and the gain of this man, will prove a loss to 
the advocates of error. 


——> 
From the (Philadelphia) Reformer. 
ANNIVERSARY OF THE SCOTCH SOCIETY FOR 

“ PROMOTING CHRISTIAN KNOWLEDGE.” 

The following extracts from an account of the 
proceedings at this anniversary, we should suppose 
would sufficiently convince any one possessed with 
but a slight knowledge of Christianity, how little 
the religion of Jesus Christ will be promoted by 
this and similar associations. Nothing can furnish 
stronger evidence of the fallen and low condition 
of Christianity, than when such men as appear be- 
low, engage in promoting it, and blend with it con- 
duct and proceedings so contrary to the whole tenor 
of its precepts. Such societies are more any thing 
else than societies for “ promoting Christian know- 
ledge ;” and every one who would wish to preserve 
any true religion in himself, or avoid assisting to 
destroy it among others, ought to keep at the utmost 
distance from all these splendid associations, and 
their complimentary and profane proceedings. No 
measures could be adopted more directly calculated 
to disgrace and destroy the religion of the New 
Testament, than the conduct and practices of many 
of those associations formed under pretence of ex- 
tending and promoting it. 

[ From the New-England Galary.| 

The Scorcn Society for promoting Christian 
knowledge, held its fifty-first anniversary at the Al- 
bion Tavern, London, on the 14th of April. Three 
columns of the Morning Chronicle are filled with 
an account of the proceedings. His :oyal highness 
the Duke of Sussex, Sir James Mackintosh, Mr. 
Canning, and a great many other parsonified and 
pious dignitaries, Dukes, Lords, and Baronets, were 
present. The dinner was superb, the toasts reli- 
giously sentimental, and the songs very serious and 
Christianlike indeed ! 

“ The royal Chairman next proposed ‘ The health 
of the Treasurer,’ to which appellation he felt it 
necessary to add his title of new knighthood, ‘ Sir 
Peter Laurie,’ with a hope that he might long enjoy 
his newly acquired honours. With three times three. 

Sir Peter Laurie said, he had expected that his 
health would have been drunk as Treasurer of the 
Society, but he little expected that his Royal High- 
ness would have condescended to notice him with 
reference to those honours which he had recently 
received. He felt proud, however, that he had 1e- 
ceived them,—first, as he considered them a mark 
of his sovereign’s favour, and secondly, a proof of 
the good will of his fellow-citizens. And here he 
wished to observe that the citizens of London never 
forgot the Highlanders of Scotland; as a proof of 





which he could state that the last sound he had 
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heard that day in the Stock Exchange, was ‘ Auld 
Jang Syne,’ {a laugh.] The citizens of London 
were aware that the Highland Glens were the beds 
which produced heroes—those men who had so of- 
ten and so successfully turned the tide of battle in 
our favour, {applause.] Adverting to the present 
charity, he observed that the present cost of educa- 
ting a child in the Highlands, was five shillings; so 
that any gentleman subscribing a guinea, would 
have the satisfaction of knowing that he had four 
children educated. [The Duke of Sussex—Aye, 
four and a fraction—a laugh.] It was matter of sa- 
tisfaction too, to consider the schoolmasters who 
were employed; they were as pillars of strength in 
the cause—aye, as pillars of gas to illumine the 
country, [alaugh.] Yes, they were as pillars of gas, 
but the Society should recollect, that they were the 
gasometer, [loud laughing.] Before he concluded, 
he begged to mention an anecdote. Three Scotch 
soldiers belonging to the Black Watch, had been 
sent for by George the Third, of blessed memory ; 
his Majesty being pleased with their prowess and 
dexterity, gave each a guinea ; but the soldiers feel- 
ing that they were fully rewarded by the approba- 
tion of their sovereign, each gave his guinea to the 
porter as he left the Palace. 

Song by young Smith—‘ Come unto these yellow 
sands,’ which was executed in superior style, and 
ealled forth the repeated approbation of his Royal 
Highness. 

His Royal Highness called upon Mr. Donnie for 
* Moggie Lauder.’ 

Mr. Donnie said, he was most ready to sing the 
song, but he first wished to relate an anecdote. 
When he came from India some time ago, it plea- 
sed the good people of this town to put him into a 
great chair like that then occupied by his Royal 
Highness, upon a question somewhat like the pre- 
sent, and he then said, that it would be better to 
spread Bibles at home than be sending them to the 
Hindoos. Upon this, he received a thump on his 
back, he could not tell from what quarter, but in a 
few minutes he received a bit of paper, informing 
him he was surrounded by people who were anxious 
to supply the Hindoos with Bibles, [alaugh.] Now 
the fact was, he lived in a Parish in Scotland, of 
fifty miles extent, and they had only half a minister, 
{alaugh.] A great many beneficial things had been 
done by the Chancellor of the Exchequer, but his 
Royal Highness had that night done a thing equally 
beneficial to Scotland; he had added the Right 
Honourable the Secretary for Foreign Affairs to 
the list of the supporters of that Society, [loud ap- 
plause.} This would, he trusted, be the means of 
bringing the Peerage and Aristocracy of Scotland 
to the support of this measure.—Education was of 
the most serious importance to the welfare of a 
country. In Scotland they had 1,000 red coats, not, 
to keep them in order, for thank God, they kept 
themselves in order, while in Ireland 24,000 men 
were unable to keep the people in order. How 
could this be accounted for, unless by a want of ed- 
acation? And now, gentlemen, said he, ‘I'll sing 





you Moggie Lauder.’” 


Remember, reader, that these are extracts from 
the proceedings of the celebrated Society for pro- 
moting Christian knowledge ! 

—<p-— 
EXCOMMUNICATION 
OF DEACON HEART. 
(Continued from p. 68.) 
APPENDIX. 

Containing a Narrative, §c. 

Beside the foregoing reply, to the church’s sec- 
ond letter, | took an opportunity, soon after, to 
write a farther reply, in the following letter to the 
author : 

To Mr. Abraham Clark. 

Dear Brother—Since you have been at so much 
pains, in pursuance of the Church’s appointment, to 
write a second Letter of admonition to me, I take 
this opportunity to express my sincere belief that 
you have endeavoured to discharge your duty faith- 
fully. And I return you my hearty thanks, for 
your christian tenderness, so far as it is manifested 
in the contents of said Jetter, your trouble in bring- 
ing of it; and the friendly interview I had with 
you, at my house. Although we are not so happy as 
to be perfectly agreed in our sentiments, yet, if we 
can maintain the benevolent temper of the gospel, 
it is possible our difference in opinion, may be @ 
means of improving our understanding; while it 
stimulates to a more thorough investigation of the 
subject in dispute, it is hopeful it may prove subser- 
vient to the acquisition of more knowledge, and the 
attainment of farther light. 

Nothing can be of equal importance, and so ab- 
solutely necessary for our happiness, in every pe- 
riod of our existence, as to feel, in heart, reconciled 
to the character and government of that Supreme 
Being, who presides as an absolute Sovereign over 
the whole created system. The existence and per- 


fections of God, are so far manifested in the work of 


creation, that the light of nature, without any other 
revelation, is sufficient to discover his eternal power 
and Godhead ; and leave the very heathen without 
excuse, if they do not glorify him as God. 

Reason, as well as Scripture, is a revelation from 
God. Without it, we should be incapable of know- 
ing even that there was a God ; or determining any 
thing respecting scripture. If the scripture is given 
to aid us in discovering the mind and will of God, 
and to discover more of his glorious character, than 
the mere light of nature exhibits, it is absurd to sup- 
puse it contains apy doctrines inconsistent with the 
dictates of reason ; or the perfections of God, dis- 
covered and previously known, by the light of na- 
ture. If the contents of any pretended revelation, 
aré inconsistent with the dictates of reason, and the 
perfections of God, we should, most certainly, have 
good cause to reject it; let the evidence of its au- 
thenticity be what it would. For it is impossible 
we should ever have greater, if equal evidence, of 
the Divine authority of any pretended revelation, 
than we have of the existence and perfections of 
God. Just so far then, as we argue conclusively, 
that the scriptures teach doctrines inconsistent 
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with reason, just so far we invalidate their au- 





thority. 

The foregoing observations may serve to show in 
what way and manner we ought to make use of the 
Bible. 


find what is the mind aud will of God contained 


When we examine the Sacred Oracles, to 


therein, we are by no means to relinquish our rea- 
son, that noble faculty, by which we are distinguish- 
ed from the mere antmal creation; and without 
which a revelation could be of no service to us; nor 
would it be possible, even for God himself to give 
us one. In searching the sc riptures then, we ought 
carefully to adheie to those fundamental truths re- 
specting the Being and perfections of God, whieh 
are previously taught by the light of nature, and 
discovered by reason, prior to any other revelation. 
The human mind is capable of noble improvements ; 
and obtaining farther degrees of knowledge respect- 
ing the character and government of God. And 
there is enough in him eternally to employ our 
minds; and atiord us new matter of wonder, admi- 
ration and joy, in a constant and increasing pro- 
gression. The wisdom and goodness of God, are 
wonderfully manifested in the variety of means he 


makes use of, to communicate the knowledge of 


himself to his intelligent offspring. But our in- 
creasing in the knowledge of God, is nothing else 


but the expansion, developement, or enlargement of 


our reason. God, our Saviour, will have mankind 
to be saved, by coming to the knowledge of the 
truth. And it is by our reason that we apprehend 
the truth, and distinguish it from falsehood and error. 

It is no just objection ygainst the Divine authority 
of scripture, that it contains things beyond our com- 
prehension; or teaches doctrines that the mere 
light of nature, or unassisted reason could not dis- 
cover. So far is this from being a reasonable objec- 
tion against revelation, that it is this onty which can 
make it of any value or importance to us. But thea 
those truths, thus made known, when rightly ap- 
prehended will always be found perfectly to agree 
with those truths previously discovered ; so that the 
Christian religion coincides with the religion o! 
nature, and is perfectly agreeable to the dictates oi 
reason. It is true the mere light of nature leaves us 
much in the dark, respecting a future state. For 
while it discovers the Being and perfections of God, 
it likewise teaches us our entire dependence upon 
him, and the indispensable obligations we are un- 
der, to be perfectly subjected to his government. 
At the same time, it teaches us that we are ina 
state of depravity, alienated from God, and subjec- 
ted to innumerable calamities in this life; which 
we see terminates in the dissolution of these bodies. 
And here conscious guilt throws an impenetrable 
cloud over our miads; and leaves us, at best, to un- 
certain conjeetures. 

So far as the Scripture treats of those things 
which ave apprehended by the light of nature, it 
exactly agrees with our reason. It represents the 
character of God, his self-existence, independence, 
his absolute supremacy, and uncontrolled sover- 
eignty over all the works of his hauds; aud the ab- 
solute dependence of every thing that exists upon 





his sovereign will, just as they are apprehended by 
the light of nature. And the whole moral law, 
which is summed up in lore to God and our yerch- 
bour, is no more than the plain dictates of unbias- 
ed reason. 

The peculiar doctrines of revelation, all respect 
the alonement, and the way, in wich God designs 
to dispense his favours to sinful creatures, through 
the mediation of Cliist. Although the light ot na- 
ture might teach us to hope, and expect that the 
great Parent of the universe would not suffer his 
intelligent ofispring to perish eternally on their re- 
volt from hin, yet it is revelation only that discovers 
how this saivation is to be effected. The holy 
scriptures inform us, that as God created all thugs 
by Jesus Christ, so, by him be designs to restore 
all things. The eternai councils of love and peace, 
Chiist’s being set up from everlasting, to be the Sa- 
viour of a fallen world, his incarnation, death, re- 
surrection, and ascension, his glorious exaltation at 
God’s right hand, to be a prince and a Saviour— 
his having all power comiitted into his hands, his 
final conquest over all God’s enemies, by reducing 
all to a voluntary subjection to the divive govern- 
ment, that God may become all, in all, and finally 
his putting an end to all evil, by destroying death 
itseif,—these are the sublime and animating truths 
revealed in the scriptures. And they perfectly har- 
monize With the dictates of reason; and exactly 
correspond with the most exalted ideas our finite 
minds can form, of the infinite benevolence of the 
Supreme and alj-pertect Being. These, I say, ap- 
pear to me to be the peculiar doctrines of that re- 
velaiion God has been pleased to give us ia his 
word; and not his eternal, immutable design, to 
make muliitudes of his rational creatures the ob- 
jects of his implacable hatred, and the wretched vic- 
tims of his inexorable wrath in a state of intolerable, 
and interminable torture. 

With respect to those passages of scripture, which 
you suppose ascettaim the endless duration of the 
misery of the wicked, we ought to affix such a 
meaning to them as will not be inconsistent with 
the dictates of reason, the known and allowed per- 
fections of God, or to the general scope and cesign 
of revelation, Audit [ may be allowed to construe 
them according to these rules, I should suppose 
they were strong figurative, or metaphorical repre- 
sentations, designed to impress our minds with a 
sense of the utter impossibility of sinners prevailing 
against God, or obtaining happiness iv a course of 
opposition to his character and government; and 
the fixed and unalterable purpose of God, to subdue 
by the severe chastisements, represented by those 
terrible metaphors, their stubborn oppositiou.to 
him, and devour that adversary of their souls; which 
so long as it exists, totally disqualifies them for the 
enjoyment of that happiness, for which God design- 
ed them when he conferred their existence. The 
fire of Hell will not be quenched, until it has ac- 
complished the purpose of God. 

It is the same compassionate Saviour, who came 
to seek and to save those which were lost, who gave 
his life a ransom for all, tasted death for every man, 
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was the propitiation for the sins of the whole worid, 
the Lamb of God that taketh away the sin of the 
world, and who said, “If I be lifted up from the 
earth, I will draw all unto me,” I say, it was the 
same compassionate Saviour, who denounced those 
threatenings contained in the passages alluded to. 
And it is the same almighty Redeemer, and Sa- 
viour of all men, who will execute those threaten- 
ings, according to t.e true import and meaning of 
them. 

And now let me avk you, my dear brother, How 
is it possible to reconcile the endless durawon of the 
punishment of the wicked, either with the dictates 
of reason, the perfections of God, or the plain and 
evident scope and design of the sacred scriptures ? 
Are not sinners lost? And was it not such that 
Christ came to seek and to save 2? Did he give his 
life a ransom for all? Did he taste death for every 
min? Was he the propitiation for the sins of the 
whole world? And wil! he sooner, or later, draw all 
unto him, as he has promised ? And are multitudes 
of those whom he thus came to seek and to save, 
never to be found, but to be eternally lost? Will 
any of those whom he draws to himself, be eternal- 
ly driven farther, and farther from him ? 

To conclude: Since it is the unalienable right of 
every man, to judge of the meaning of the Scrip- 
tures, for himself, as I am persuaded Uiat IT have a 
right to claim this privilege mysel/, I am willing 
that you, and every other man should enjoy the 
same. And when you have perused this letter, I 
willingly refer it to your candor and good sense, to 
determine, for yourself, which is the most rational, 
either to put a limited construction upon those pas- 
sages of scripture which speak of the punishment of 
the wicked,eor to limit the infinite benevolence of 
God, and lessen the efficacy of the atonement ? 

Iam, Dear Sir, 
Your sincere Friend and Brother. 
SAMUEL HEART. 
March 13th, 1793. 

To this letter, Mr. Clark did not fail to make a 
reply, to which the letter itself, (if there is any pro- 
priety in mv observations) may serve as sufficient 
answer. But if he, or his admirers, will procure a 
publication of this reply, together with the letter of 
admonition he wrote me, in behalf of the Church, 
the peculiarity of their style and diction wiil, I 
doubt not, afford matter of agreeable entertainment: 
but the arguments they contain, (however they may 
serve to confirm some partialists) I believe would 
never convert a Universalist! 

(To be continued.) 
- ~<a 


CALVINISM UNMASKED. 


Or, Calvinistic principles of Justice, as attributed 
to God, for the foundation of His Covenant 
with Christ, relative to the dtonement for sin, 
and man’s redemption from it, examined, and 
proved to be Unjust. 

(Continned from page 69.) 
We hope the reader is convinced that Go2’s jus- 
tee requires no sacrifice to propitiate Him, and to 
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fence, the Saviour of man. 





make it consistent with his character or designs, to 
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redeem man from sin, and to pardon all his offences. 
For God isthe Father of the great human family. 
A father is always ready to forgive ; and disposed to 
bless his offspring. That man is a monster, and des- 
titute of natural atfection, who will cast off for ever 
his children, and 
love. 
man, because Heisthe Father of man. It is the ex- 
treme of ignorance and impiety, to speak of God, 
the Universal Father, and to describe Him as the 
enemy of His offspring. We repeat—"Tis enough, 
that God is the Father of mankind. A father will 
take care of, and bless his children. Therefore we 
pray, “ Our Father who art in heaven ;” and say, 
“Thy will be done ;” because “our Father” has 
taught us, that itis His will to save all men, our 


utterly forsake the ofispring of his 
It is sufficient to say, God will bless and save 


brethren, and to bring them tothe knowledge of the 
truth. 

The above is a brief outline of our faith. 
It is because 


God is 
our Father; and we are his children. 
God is our Father, that he will regard us with favour 
and affection: and because we are his children, we 
will love and serve Him. This relafion is the great 
foundation of all religion, and of every thing ceser- 
ving the name. 

We are aware that many well-meaning people will 
object to our exhibition of God’s character and pur- 
poses ; and some, perhaps, may ignorantly shuddes 
at what they conceive to be impiety ; for prejudice, 
the fruit of ignorance, 1s stubborn as bars of iron. 
To such persons we say,—Your misconstruction of 
the Scriptures, and blindness to the goodness of God, 
which shines forth in all his works, is the great dif- 
ficulty. The Scriptures represent God as the De- 
They also represent 
man to be the enemy of himself, and his own de- 
stroyer.—*O Israel, thou hast destroyed thyself ; 
but in Me is thy help ;” is the language of Inspira- 
tion. This may be said of, and to, every man. Man 
is taken in the snare which bis own hands have pre- 
pared ; and falls into a pit of his own digging. (Sec 
Psa. ix. 13—17.) But God, the Father of man, is 
known, not by tormenting his children but, by his 
judgments; which he sendeth abroad in the earth, 
so that men learn righteousness. Then they walk 
uprightly. 

Purposing, in our next Number, to consider the 
atonement, we request the reader to prepare his 
mind for this investigation, by a reference to the 
covenant already spoken of; and to observe the 
character of the covenant, regarded in its relation to 
God the common Father. 
remark may appear to some, we urge the consider- 
ation of it, with great seriousness—Remeinber, that 
God’s covenant or testament, is the covenant ot 
a Faiher to his children. Remember that this Fa- 
ther is Love! and thet all His purposes, decrees, 
and dispensations, have for a cominon and ultimate 
object, the holiness and happiness of His offspring. 
Hear, then, the Divine interrogation—* A son bon- 
oureth his Father; if then J 0c a Father, wheie is 
mine honour?” (Mal. i. 6.) Reader, answer the 
question, if you are a father, and tell, a you can, 
how vou can be honoured by your children, so loug 


Simple as the following 
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as they disobey your commands? Now consider 
God’s covenant. “I will put my laws into their 
mid, and write them in their hearts: and I will be 
to them a God, and they shall be to me a people.” 
And “all shall know me from the least to the great- 
est.” 

Thus will God be honoured. Not, as some poor 
religious maniacs suppose, by the ignorance and 
misery of his offspring; but by their knowledge 
and happiness. Let the infuriate Calvinist, in the 
insanity of his mind, transplant the imaginary char- 
acter of his God into his owa bosom. Let his own 
family be the theatre of the exhibition of his theol- 
ogy,—his own children the recipients of his favour 
and his fury; and there let him show his honour ! 
Our word for it—His house would be a hell, and 
the father a devil. We should behold a few loaded 
with favours, and the residue made wretched for the 
father’s honour. We should behold the rejoicing 
few, shouting songs of triumph, and exulting at the 
misery of the sufferers. And the father’s honour 
would appear brightest from the disclosure of the 
fact, that his decisions were arbitrary, having no re- 
gard to the merits or demerits of his offspring! 
This is Catvinism. “ Instruments of cruelly are 
in their habitations. O my soul, come not thou in- 
to their secret; unto their assembly, mine honour, 
be not thou united.” 

(To be continued.) 
—~>——- 
CAUSE OF SELF-MURDER. 

The Editor of the “ Boston Recorder,” a paper 
devoted to the cause of “fat livings,” noticed the 
suicide committed in this city recently, by two 
young men, foreigners, who, in a moment of desper- 
ation occasioned by pecuniary embarrassments, de- 
stroyed themselves; and introduced the account 
into his columns thus— 

“ Universalism favourable to Self-murder.” 

Supposing we were to publish the account of the 
treason of Benedict Arnold, and head the article 

“ Calvinism favourable to Treason,” 

Should we not be quite as justifiable as the Ed- 
itor of the Boston Recorder ? 

We reiterate the assertion, that if the professed 
believers of the doctrine of the endless damnation 
of the wicked, (such as the Editor of the Boston Re- 
corder,) were sincere in their belief, they would 
deal much less in slander and detraction than they 
do at present! We are continually told, that a belief 
in the doctrine of the salvation of all men, has a 
tendency to make men commit all kinds of crime, 
&e. Let facts speak. The State Prison in this 
city contained, a few days since, 623 criminals, of 
various faith and religion; but, NOT ONE UNI- 
VERSALIST AMONG THEM ALL!!! The 
Editor of this paper went through the various de- 
partments of this gigantic reservoir of depravity, 
where hardened wretches from every tlime are con- 
gregated, and visited the cells of the most abandon- 
ed, who, to appearance, have made a trade of sin, 
and heard, from the lips of the delinquents, their 
confession, that they believed in the endless misery 
of the wicked! 








Here is a comment, for you, of more value than 
ten thousand volumes of orthodox slanders, and y- 
pocritical speculations. 

Quere. If a belief in Universalism leads to all 
crimes, must it not lead to all the crimes committed 
by the tenants of the State Prison? Has it lead to 
these ? 

—>—_ 
POPISH DEVILS DETECTED, 
Extract from a letter from Barcelona, Spain, dated 
June 19, 1824. ; 

A singular occurrence has taken place here, in a 
village called Artes, near Hostalrich, about twelve 
leagues from Barcelona. A constitutionalist being at 
the point of death, his brother called on the curate, 
and requested him to come and administer the sa- 
craments. The curate refused, saying, “ your bro- 
ther is a constitutionalist, that is to say, a villian and 
impious wretch, and an enemy to God and man, he 
is damned without mercy, and it is therefore useless 
for me to confess him!” “ But who told you that 
my brother was damned!” “ Who told me?” repli- 
ed the curate, “ why God himself!” “ What,” cried 
the astonished Spaniard, “has God spoken to you!” 
“ Yes,” answered the curate with assurance ; “ God 
spoke to me during the sacrifice of the mass, and 
told me that your brother was damned to all the de- 
vils.” It was in vain that the brother had reiterated 
his entreaties, the curate was inexorable. A few 
days after, the constitutionalist died, and the brother 
returned to the curate to beg of him to perform the 
funeral ceremony on the body. The curate refused, 
saying, “the soul of your brother is now burning in 
hell, as I told you before. It would be in vain for 
me to take any trouble about interring his body, for 
during the night the devils will comeeand carry it 
away, and in forty days you yourself will meet with 
the same fate.” The Spaniard not giving implicit 
credit to this diabolical visit, watched during the 
night by the body of his brother, with his pistols 
loaded. Between twelve and one o’clock a knock 
was heard at the door, and a voice exclaimed—* | 
command you to open, in the name of the living 
God ;—open, if not, your instant ruin is at hand.” 
The Spaniard refused to open, and shortly after, he 
saw enter by a window, three able-bodied devils, co- 
vered with skins of wild beasts, having the usual 
quantity of horns, claws, and spiked tails, who set 
about carrying the coffin containing the body. Up- 
on this the Spaniard fired, and shot one devil dead. 
The others took to flight—he fired after them, and 
wounded both, one of whom died in a few minutes 
and the other escaped.—In the morning, when the 
people went to church, there was no curate to offici- 
ate, and it was shortly after discovered, on exami- 
ning the two defunet devils, that one was the curate 
and the other the vicar—the wounded devil was the 
sacristan, who confessed the whole diabolical pro- 
ceeding. This singular case is now before the 
criminal tribunal of Barcelona. Freeman’s Journal. 
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